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AN 


ANS W E R 


TO THE 


SECOND PAR T 


OF THE 


Birmingham Dialogue-W/ iter, &c. 


HE Birmingbam Dialogue-Writer has, at 
length, thought fit to publiſh the Second 
Part of his Dialogue between a Baptiſt 
and a Churchman, Never was ſuch a 
** medley of things, ſuch a parcel of rum- 
bling ſtuff, collected together; he is reſolved to be 
voluminous at any rate: If he thus proceeds, we may 
indeed expect to ſee the works of the Conſiſtent Chri- 
ſtian in folio. I could wiſh he had anſwered to his 
motto 1n the Title-page, taken from an apocryphal 
writer, Bleſſed is the man that doth meditate honeſt 
(good) things by (in) his wiſdom, and that reaſoneth 
- of boly things by his underſtanding ; for the things he 
has meditated are neither good, nor honeſt, nor haly z 
unleſs things contrary to the divine perfections, to the , | 
honour — dignity of Chriſt, and the doctrine of the o 


a Eccleſiaſticus xiv. 20. | = 
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inſpired writings 3 unleſs to miſrepreſent an argument, 
which he frequently does, and miſquote an author, 
as he has Mr. Millar = particularly, can be thought 
to be ſo. I ſhall not diſturb him in his vain mirth, 
but let him have his laugh out, at the theatrical be- 
haviour, as he calls it, and geſtures of preachers, and 
at myſteries in religion; only let him take care, left 
he ſhould find by experience the truth of that ſaying 
of the wiſe man, As the crackling of thorns under 
a pot, ſo is the laughter of the fool: this alſo is vanity. 
A man of no faith, or whoſe faith is worſe than none, 

r good for nothing, may go on to deſpiſe creeds, 
catechiſms, confeſſions and articles of faith : the right 
of private judgment will not be diſputed ; both mi- 
niſters and people have undoubtedly a liberty of 
ſpeaking and writing what they believe to be truth, 
provided they do not abuſe this liberty to the dif- 
honour of God, the gratification of their own paſ- 
ſions, and the injury of their neighbours. 

What I ſhall attend unto, will be the following 
things; the divinity of Chriſt, election, original ſin, 
free will and free grace, imputed righteouſneſs, per- 
ſeverance, and baptiſm ; things that were the ſubjects 
of the former Part, and are now brought on the carpet 
again, and re-· conſidered in this. 1 begin, 


I. With the Deity of Chriſt. This writer very 
wrongly diſtinguiſhes between true, real, and proper 
deity, and abſolutely ſupreme deity ; as if there could 
be true, real, and proper deity, and yet that not be 
abſolutely ſupreme ; whereas delty is either fictitious 
or true, nominal or real, proper or metaphorical. 
There are many who are called gods, that are not 
really ſo; there are ſuch who by nature are no gods, 
fictitious deities, the idols of the heathens ; and there 
are ſuch who are ſo only in an improper ſenſe, as civil 


a 6, ol. b » Eccleſiaſt. vii. 6. 
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magiſtrates : Now none of theſe are truly, really and 
properly gods; there is but one that is truly, really 
and properly God, and who is the only abſolutely 
ſupreme God, Father, Son, and Spirit. To ſay, there 
are more gods than one, who are really, truly, and 
properly ſo, is to introduce the Po/yheiſm of the Gen- 
tiles, To aſſert that the Father is the abſolutely ſu- 
preme God; that the Son is truly, really, and pro- 
perly God, but not the abſolutely ſupreme God; and 
that the Holy Spirit 1s alſo really, truly, and properly 
God, but not the abſolutely ſupreme God, is to aſſert 
one abſolutely ſupreme God, and two ſubordinate 
gods, who yet are truly, really, and properly fo. 
The arguments for and againſt the ſupreme Deity of 
Chriſt, and his equality with the Father, are as 
follow. | 

1. This writer having aſſerted in his Firſt Parte, 
that Chriſt is God, or a God, becauſe the Father hath 
given him divine perfections, the following argument 
was formed in anſwer to it: If the Father has 


given to Chriſt divine perfections, for which reaſon 


he is God, or a God, he has either given him only 
ſome divine perfections, or all divine perfections; if 
he has only given him ſome divine perfections, then 


he is imperfectly God, or an imperfect one; if he has 


given him all divine perfections, then he muſt be 
equal to him.” Now this was argumentum ad Ho- 
minem, an argument formed on his own principles, 
and not mine, as any one who has the leaſt ſhare of 
common ſenſe and underſtanding will eaſily obſerve ; 
and yet this man, either ignorantly or wilfully, re- 
preſents it as an argument proceeding upon my own 
principles; whereas it is he, and not I, that ſays, the 
Father has given to Chriſt divine perfections. I af- 
firm, that all that the Father hath are his; he poſ- 
ſeſſes and enjoys all divine perfections, ot by gift, 


© Page 11, 4 Anſwer, p. 13, 14. 
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but in right, and by neceſſity of nature: that no di- 
vine perfection i is given him as the Son of God; tho? 
all power, dominion and authority to judge, are given 
him as the ſon of man. Hence the abſurdity of com- 
municating any thing to the ſelf-· exiſtent ſupreme God, 
and the ſelt-contradiction of neceſſity and gift, are im- 
pertinently alledged, and the argument, as formed on 
his own principles, ſtands unanſwered; which has 
brought him into a dilemma, out of which he knows 
not how to extricate himſelf : For if the Father has 
given him divine perfections, it muſt be either ſome, 
or all; if only ſome, then the fulneſs of the godhead 
does not dwell i in him, nor can he be truly, really, 
and properly God; if all, and ſo no perfection of 
deity is wanting in him, then he muſt be equal to 
the Father. 

2. Another argument againſt the ſubordinate deity 
of Chriſt, and in favour of his equality with the Fa- 
ther, is this: © If the Father only is the moſt high 
God, and Chriſt is a God, that is, a God inferior to 
him, whom he has commanded all men to worſhip; 
then there are two diſtinct Gods, objects of religious 
worſhip, directly contrary to the expreſs words of 
the firſt command, Thou ſhalt have no other gods be- 
fore me.” This is an argument reducing to a manifeſt 
abſurdity, and the Dialogue-Mriter's replies to it ſhew 
him to be in the utmoſt diſtreſs; he is confounded, 
and knows not what to ſay. Firſt, he ſays, that 
if there be any abſurdity, any contradiction here to 
the firſt command, it falls not directly on him, but 
on Chriſt and his goſpel, from whence he borrowed 
theſe truths. But does Chriſt in his goſpel ever teach 
that the Father is the moſt high God, or even the only 

true God, diſtin& from, and cxclafive of the Son; 
and that the Son of God is a God inferior and fubor- 
dinate to the Father? Next, he obſerves 8, * the 
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firſt command ſpeaks of one perſon only to be wor- 
ſhipped as God ſupreme, and not of more perſons 
than one. Be it ſo. Since then, according to this 
man's principles, Chriſt is a God inferior and ſub- 
ordinate to the moſt high God, he muſt be a diſtinct 
perſon from him, — conſequently ſtands excluded 
from divine worſhip by the firſt command; where- 
fore the goſpel- doctrine of worſhipping the Son, can- 
not be taken in conſiſtency with that: and, on the 
other hand, if Chriſt, a ſubordinate God, is one per- 
ſon with the ſupreme God, this would deſtroy his 
ſubordination, and give him ſupremacy, contrary to 
this author's notions. If this will not do, he goes on 
and tells > du, You may ſuppoſe that God him- 
ſelf, in commanding men to honour his Son, has re- 
pealed ſo much of the firſt command as is inconſiſtent 
with the New Teſtament command to honour or 
worſhip his Son.” This is cutting the Gordian knot. 
indeed! This man, I ſuppoſe, would not cart to be 
called an Antinomian; and yet the groſſeſt Antinomian 
that ever lived upon the face of the earth, never ven- 
tured upon what this man does, namely, to aſſert, 
or ſuppoſe, that any law, or part of a law, relating 
to the object of religious worſhip, was ever repealed 
or abrogated. Laſtly, he adds, That in the Ho- 
nour paid to Jeſus Chriſt, God the Father is ultimately 
honoured, as his is paid to the glory of God the Fa- 
ther.” Now not to take notice of the blunder, the 
nonſenſe of this paſſage, in talking of honour being 
paid to glory; It the Father is ultimately honoured 


by that ſame honour which is given to the Son, as to 


himſelf, then I hope “ the charge of robbing Gôd 
the Father of his peerleſs majeſty, or of ungodding 
him,“ * by aſſerting the Son's equality to him, is 
weak and groundleſs. 


h Ibid, ©) Wu k p. 43. 
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3. A third argument, proving Chriſt to be the 

moſt high God, ſtands ' thus: If the Moſt High 
ſ over all the earth is he whoſe name alone is F-hovah, 
and Chriſt's name is Jebovab; if the ſame things which 
prove the Father to be the moſt high God are ſaid of 
the Son, as they are, why may he not be thought to 
| be the moſt high God equally with the Father ?” 
| To which is replied, * That when the Son p-rſonates 
ke... Fehovah, he may be called Fehovah, as an aug l that 
* ſometimes ſpeaks in the perſon of God; it being uſual 
| tor ſuch as deliver meſſages from others, to ſpeak 
| after the ſame manner, thoſe perſons would have done, 

in whole name they come: So that no argument can 

thence be drawn for his ſupreme deity; ſince that 

name is given to an angel, when ſpeaking in Fehovah's 

name. But it ſhould be obſerved, that it cannot be 
| proved that ever any created angel, ſpeaking in the 
| | name of God, ever calls himſelf Fehovah, or is ſo 
called; all the places referr'd to by this writer, where 
an angel is called Fehovah, are to be underſtood of 
the increated angel, the Son of God, as will clearly 
appear at firſt ſight, to any who will take the pains 
to inſpect them. The paſſages are Gen. xviii. 13. 
|; z and xix. 24. and xxii. 15, 16. Exod, xXill. 20, 21. 
=. Ta. Ixiii. 9. Mal. iii. 1. All which are fo many firm 
\ and ſtanding proofs of the truth of the obſervation, 
4 that Chriſt is called Fehovah; a name peculiar to the 
} moſt high God, P/al. Ixxxiii. 18. and therefore muſt 
conclude his ſupreme deity, and the argument for it 
from hence, ſtands unſhaken and unanſwered. It 
may be uſual with meſſengers to ſpeak after the man- 
ner of the perſons in whoſe name they come; but do 
| they ever call themſelves by their names? Or are 
they ever ſo called by others? Did ever any am- 
baſſador of the king of Great Britain, when ent to 
a foreign court with an ambaſſy, ſtile himſelf the king 
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of Great Britain? or call himſelf by the name of 
king George? Or was he ever ſo called by others? 

The doctrine, that Father, Son, and Spirit, are 
the one moſt high God, is charged with being a 
contradiction to reaſon, to the whole bible; to be a 
ſelf· contradiction; yea, to have many contradictions 
in it. To which I anſwer : Though reaſon, unaſſiſt- 
ed by revelation, tells us there is but one ſelf- exiſtent, 
intelligent creator and ruler of the univerſe, the bible 
makes a clear ard further diſcovery of this matter, 
and acquaints us tliat more than one perſon were con- 
cerned in creation and government. Let us make man, 
Gen. i. 26 Let us go down and confound their lan- 
guage, Gen. xi. 7. Remember thy creators, Eccl. xii. 1. 
Thy makers are thy husbands, Iſa. liv. 5, Kevclation 
ſpeaks of three perſons as concerned herein; and of 
theſe, not as making one perion, but as being one 
God. There are three that bear record in heaven, the 
Father, the Word, and the Holy Ghoſt, and theſe three 
are one, 1 John v. 7. that is, one God. Now if it 
iS no contradiction to the bible, which every where 
ſpeaks conformable to the voice of right r-alon, to 
fay that Father, Son, and Spirit, are one God; then 
it is no contradiction to reaſon, or to the bible, nor 
is it any ſelf- contradiction, or big with others, to ſay 
that Father, Son, and Spirit, are the one moſt high 
God. Bur, in confutation of this, we are recom- 
_ 

. To an argument which this writer has borrowed 
fn another perſon, drawn up in the following form: 
„ He who is alone the ſupreme governor of the 
univerſe, is alone the ſupreme God; but the Father 
is alone the ſupreme governor of the univerſe. This 


latter propoſition proved. He who never acts in ſub- 
jection to the will of any other perſon, and every other 


perſon whatſoever always acts in ſubjection to his will, 
is alone the ſupreme governor ot the univerſe :, But 


8 n Ibid. 30, 31. „ Ibid. p. 31, 32. 
7 B the 


* 


2 — cM ——— 


10 An Anſwer to the Second Part of 


the Father never acts in ſubjection to the will of an- 
other perſon, and every other perſon whatſoever al- 
ways acts in ſubjection to his will; therefore the Fa- 
ther alone is the ſupreme governor of the univerſe.” 
To which I anſwer, by denying the minor propo- 
ſition, That the Father is alone the ſupreme governor 


of the univerſe; for the Son is with the Father the 


ſupreme governor of the world : The kingdom is the 
Lord's, that is, the Lord Chriſt's, for he is ſpoken 
of throughout that whole pſalm®; and he is the go- 
vernor among the nations. My Father, ſays Chriſt a, 
worketh hitherto; that is, in the government of the 
univerſe, in the adminiſtration of providence: and 
TI work; I am Jointly concerned with him in theſe 
things: Which made the Fetus rightly conclude that 
he made himſelf equal with God, an equal governor 
of the univerſe with him. Hence it 1s clear, that 
the Father is not alone the ſupreme governor of the 
univerſe. Moreover, the minor propoſition of the 
argument brought in proof of this, that the Father is 
alone the governor of the univerſe, muſt alſo be de- 
nied ; I mean that part of it on which the proof de- 
pends, That every other Perſon whatſoever always 
alis in ſubjection to his, the father's will: For though 
the Son of God always acts in agreement, yet not al- 


ways in ſubjection to his Father's will; though he 


always acted in ſubjection to his Father's will in the 
human nature, yet not in the divine nature; parti- 
cularly in the works of creation and providence; in 
theſe there is an agreement with, but not a ſubjection 
to his Father's will; all things were made by him in 
agreement, but not in ſubjection to the will of the 
Father; by him all things conſiſt, and he upholds all 
things by the word of his power, * agreeable to his 
Father's will, but not as obliged by any power or 
authority ſuperior to him. 


Þ Pſal. xxii. 28. 1 John v. 17. = Johni. 3. 
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5. This writer, in his Firſt Part *, argues againſt 
the ſupreme deity of Chriſt, in this manner: Before 
the Lord Jeſus Chriſt became man, he came from the 
Father, was ſent and employed by him; therefore it 
is impoſſible he ſhould be the ſupreme God.” It is 
readily granted, that Chriſt before his incarnation 
came, though he 1s not expreſly ſaid to be ſent, to 
redeem 1/rael, lead them through the red ſea and wil- 
derneſs, and bring them to Canaan. And it has been 
obſerved *, that he appeared with full proof of his 
equality with the Father, ſince he calls himſelf the 
God of Abraham, Iſaac, and Jacob, and, I am that 
J am, Exod. iii. 6, 14. And Jehovah ſays of him, 
My name is in him; and that he could, though he 
would not, pardon iniquity ; all which this author 
takes no notice of, but catches at the phraſes of end 
ing, and being ſent, which he thinks ſuppoſe ſupe- 
riority and inferiority ; though it has been obſerved 
to him, that of two equals, by agreement one may 
be ſent by the other : But this he thinks, as applied 


to two perſons, who are the one moſt high God, is 


chargeable with abſurdity and blaſphemy. Not with 
abſurdity ; for though he that is ſent is not greater 
than he that ſent him", he may be equally as great. 
Nor did he appear at all inferior to the moſt high God 
when he came to redeem 1/rae/; and even when he 
was ſent to redeem mankind, though the glory of 
his deity was greatly vailed and hid from the eyes of 


men in his ſtate of humiliation, yet he did not lay 


aſide his authority, or give up his ſupremacy and 
government; he was then in heaven, and as much 
one with the Father, and as greatly concerned with 


him in the government of the world, as before; ſee 


John i. 18. and iii. 13. and v. 17. Nor is it charge» 
able with blaſphemy ; it is indeed great condeſcenſion, 
a wonderful ſtoop of deity z and the higher the deity 
of Chriſt is carried, the more wonderful his conde- 

P. 11. t Anſwer, p. 15, 16. v John xiii. 16. 
* B 5 ſcenſion 
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ſcenſion appears, whether in coming to redeem Iſrael 
before his incarnation, or for the ſalvation of his people 
at it. And here give me leave to correct a miſtake 
of this author's in another place, “ in which he repre- 
ſents us as ſuppoſing that Chriſt was begotten, ſent, 
came iorth from the Father as man, before he was 
man Whereas, as man, he never was begotten at all; 
and might be ſaid to be ſent, and come before he was 
man, in order to be ſo, with reſpect to his office- 
capacity, which he voluntarily, and in the moſt con- 
deſcending manner, took upon him for the good of men. 
6. Whereas the equality of Chriſt with the Father 
is pleaded for, as being ſtrongly aſſerted in Phil. 11. 6. 
John x. 30. theſe paſſages are objected to. The firſt 
of theſe, as it ſtands in our bibles, is ſo glaring a 
proof of the Son's equality with the Father, that the 
adverſaries. of it are not able to withſtand it; where- 
fore they employ all their wit and learning to de- 
ſtroy the commonly received tranſlation, and to 
eſtabliſh another; and inſtead of thought it no rob- 
bery to be equal with God, render it, did not af- 
feft, greedily caich at, or aſſume divinity, or to ap- 
pear lie a God, The firſt after Arrius, who em- 
braced and contended for this verſion, was Enje- 
dinus * the: Socinian; and moſt of thoſe this author 
mentions as giving up our tranſlation, are ſuch who 
gave into the Arrian or Socinian ſchemes, or were 
inclinable thereunto, contrary to the ſenſe of the far 
greater number of learned writers, ancient and mo- 


dern. I perceive this Dialogue-Writer is acquainted 


with a book entitled Fertuita Sacra, written by a 
perſon of worth and learning; he would. do well to 
conſult that learned writer upon this paſſage, who has 
refuted the tranſlation and ſenſe this author ſeems fond 


of, and has «eſtabliſhed the commonly receiv'd one, 


in agreement with the context, where Chriſt is ſaid 


w Dialgue, Part II. p. 39. 
N . Loc. Vet. & Nov. Teit. p. 323, 324. 
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to be in the form of God; which he ſhews to be the 
eſſential form of God, all that is great and glorious in 
him, his very nature and deity, in which Chriſt ex- 
iſted, and therefore muſt be equal to him. This uſe 
of the word hegen he proves from ancient writers ?, 
Nor is this ſenſe of it contradictory to right reaſon ; 
for ſince in nature a ſon may be equal to a father, why 
not in the divine eſſence, for any thing this author has 
faid to the contrary? Begotten, and not derived, is 
no contradiction, conſidered in different reſpects. 
Chriſt is begotten, as a Son, but underived, as God 
over all: He is not evTovs, Son of himſelf, though 
aur, God of himſelf : He is Son of the Father, 
but God of himſelf; his perſonality and ſonſhip he 
has of the Father, his being and perfections of him- 
elf: there is no foundation for a diſtinction between 
a begotten and unbegotten eſſence; not eſſence, but 
perſon is begotten: And falſe it is, to ſay that this is 
not taken notice of in the Anſwer to the Dialogue *. 
Moreover, the ſenſe of the paſſage before us we con- 
tend for, is no ways contrary to thoſe ſcriptures which 
ſpeak of Chriſt as commiſſion'd by the Father, doing 
his will, and nothing of himſelf; as not knowing the 
day of judgment; and that the Father is greater than 
he, and he is glorified by him; ſince theſe are ſpoken 
of him in his office-capacity, and as man and me- 
diator. This phraſe, as man and mediator, is greatly 
found fault with by this writer ?, as having, by join- 
ing theſe words together, a mean fallacy in it, whereas 
the idea of a mediator comprehends the whole perſon 
of Chriſt as God-man, together with his office, But 
why may not theſe two be joined together without 
a fallacy, when the ſcripture ſays , that there is one 


' mediator between God and men, the man Chriſt Jeſus? 


True indeed, Chriſt is mediator in both natures, hu- 
man and divine, he having theſe united in one perſon 


Y Fortuita Sacra, p. 178, &c. * See p. 20, 21. 
a ' Dialogue, Part II. p. 38. d Tim. ii. 5. 
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as God-man ; ſo that what is done in, or belongs to 
any of theſe natures, may, by vertue of this union, be 
predicated of his perſon ; and yet theſe things muſt be 
attributed to the diſtinct natures to which they belong; 
as for inſtance, omnipotence and omniſcience may be 
predicated of the perſon of Chriſt, and yet theſe be- 
long only to him as conſidered in his divine nature: 
So doing nothing of himſelf, and not knowing the 
day of judgment, may be predicated of the Son, when 
theſe manifeſtly belong to him as conſidered in the 
human nature. This obſervation attended to, will 


unravel and deſtroy all that this author has wrote upon 


this head. | 
The paſſage in John x. 30. is a clear proof of the 
Son's equality with the Father; where Chriſt ſays, 
1 and my Father are one; not one perſon, but one 
God, of one and the ſame nature : By which we mean 
the ſame divine eſſence and perfections; for the Son 
partakes of the ſame divine nature, and poſſeſſes the 
ſame divine perfections the Father does; he has all 
the fulneſs of the Godhead in him, and fo is equal to 
him. In this ſenſe the Fes underſtood him; upon 
which they charge him with blaſphemy, becaule he 
made himſelf God ; and to vindicate himſelf, he firſt 
argues from his inferior character, as being in office; 
That if magiſtrates without blaſphemy might be called 
gods, much more might he, who was ſanctiſied and 
ſent into the world by the Father: But he does not 
let the ſtreſs of the proof of his deity reſt here, but 
proceeds to prove that he was truly and properly God, 
by doing the ſame works his Father did. So that 
the Zews were not miſtaken in his ſenſe, nor did they 
belye him; though they wronged him, in charging 
him with blaſphemy on this account. As for Jobn 
xvii. 21. where Chriſt prays that believers may be 
one, as he and his Father are one, *tis impertinently 
alledged, ſince the as there does not expreſs equality, 
but likencſs; for none will venture to ſay, nat —n 
| this 
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this author himſelf, that believers are, or will be one 
with the Father and Son, in that ſelf-ſame ſenſe, as 
they are one with another; there is not the ſameneſs 
of power, action or operation, which is acknowledged 
in the Father and the Son. Upon the whole, the 
text in Jobn x. 3. ſtands fully againft the ſubordina- 
tion of the Son to the Father, and is a firm proof of 
his equality with him in nature and perfections; by 
which doctrine no diſhonour 1s done to the Father, or 
affront given him; ſince no perfection of deity, or 
any branch of honour and worſhip, are denied him, 
or given to a creature; and ſince it is perfectly agree- 
able to him, that all men ſhould honour the Son, as 
they honour the Father. I proceed to, 


IT. The doctrine of election and reprobation. The 
ſum of the charge againſt this doctrine in the Firſt 
Part, is, that it is unmerciful, unjuſt, inſincere, and 
uncomfortable ; and this 1s the amount of the whole 
harangue upon it in this Part, What I ſhall attend 
unto, will be the exceptions to what has been ad- 
vanced, in order to clear it from this charge. And, 

1. Whereas it is charged with cruelty and unmer- 
cifulneſs, it has been obſerved © that it carries no marks 
of cruelty and unmercifulneſs in it to the elect, who 
are veſſels of mercy afore-prepared unto glory; which 
mercy this writer calls a = unwiſe and partial mercy, 
ſuch as we are ſure, ſays he, God can never be guilty 
of.” But pray, does not God ſay, I wil! have mercy 
on whom I will have mercy * Upon which the apoltle 
obſerves, So then it is not of him that willeth, nor of 


him that runneth, but of God that ſheweth mercy.— 


Therefore hath he mercy on whom he will have mercy, 
and whom he will be hardneth ©, And will this man 
call this mercy, ſhewn only to ſome, as influenced 
not by their will and works, but as ariſing from the 


© Anſwer, p. 24. 


d Dialogue, Part II. p. 56. 
* Rom. ix. 15, 16, 18. | 
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ſovereign will and pleaſure of God, unwiſe and partial 
mercy? This man himſelf owns, that God's decree- 
ing help for a few, is not an objection to the merci- 
fulneſs of God; but the queſtion is, he ſays, where 
is the pity of God, his grace, the ſounding of his 
bowels over them, for whom he decreed no help ? 
I anſwer, There is pity, mercy and goodneſs ſhown 
to theſe, in a general way of providence ; and though 
none in a ſpecial way of grace, yet no cruelty, ſince 
God is not obliged to help them; and *tis no cruelty 
in him to puniſh for ſin. It has been further ob- 
ferved *, in order to remove this charge, that if it 
was not acting the cruel and unmercitul part, not to 
ordain help for any of the fallen angels, it would not 
have been acting ſuch a part, had God reſolved not 
to help any of the fallen race of Adam, much leſs to 
ordain help for ſome, when he could in juſtice have 
condemned all. * This repreſentation of the caſe is 
ſaid ® to be unfair in it ſelf, inconſiſtent with our prin- 
ciples, and the illuſtration of it evaſive; and it is aſked, 
* Amongſt the fallen angels did God ſhew mercy to 
ſome, everlaſting mercy, while he decreed others to 
hell, who were no more guilty than the reſt ??? I an- 
ſwer, No; he ſhewed mercy to none of them, but 
conſigned them all over to ruin and deſtruction; and 
yet he is not chargeable with cruelty, But ſuppoſing 
he had ſhewn mercy to ſome, and not to others, as' 
in the caſe of man; would he have appeared leſs mer- 


ciful, by ſhewing of mercy to ſome, than by ſhewing 


none to any? And as for all the other queſtions put, 
whether God ſent a proclamation of pardon to them 
that were fore-ordained to miſery, or offered one on 
conditions not to be complied with, or exhorted to 


accept a ſalvation never purchaſed for them, or con- 


demned to a heavier damnation for not believing 4 


falſhood, or for not doing an impoſſibility, theſe are 


F Part II. p. 57. s Anfaver, p. 26. | 
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all impertinent, and are no more applicable to men, 


upon our principles, than to angels. The fallen 


angels are, ingged, as is obſerved, "perſonal, volun- 
tary ſinners, Mee, and will be treated according 
to their own ſhate pf guilt; and ſo are all the adult 
poſterity of ho are and vill be ſo treated either 


in themſelves or firety ; and, as many of them as 


will be condemned, will be condemned, not merely 
for the fin of Adam, and for their ſharc of guilt 
erein, but for their own actual, perſonal, volunta- 


ws ry fins and tranſgreſſions; and as for the infant poſte- 


rity of Adam, their caſe is a ſecret to us, and there- 
fore, we chuſe to be ſilent about it. Once more, it 
has been obſervedi, that the doctrine of election is 
more merciful than the contrary ſcheme, ſince it in- 
fallibly ſecures the ſalvation of ſome z whereas, the 
other does not aſcertain the ſalvation of any ſingle, 
perſon, but leaves it uncertain, to the precarious and 
fickle will of man. The reply to this is by aſking*, 
which is more honourable to God, and more for the 
comfort of men? whereas the queſtion i is, which ſhews 
moſt mercy ? tho* one ſhould think, that doctrine 
which enſures the ſalvation of ſome, ſhould be more 
honourable to God, and more comfortable to man, 
than that which does not aſcertain the ſalvation of 
any ſingle man. This author does not attempt to 


diſprove the doctrine of election infallibly ſecuring 


the ſalvation of fome; and, in a very feeble man- 
ner does he argue, for the aſcertaining of ſalvation to 
man in the contrary doctrine; he asks. js not the 
ſalvation of man ſufficiently aſcertainꝰd by the goſ- 
pel's ſetting life and death before men, and offering 
them all needful aſſiſtance in the way of life“: he 
would have faid, ſurely, by the law's ſeiting life 
and death, ſince thar | is the proper bulineſs of the law, 
and not the goſpel; can that be good news which 


1 Anfwer, p. 13, 14. * Part II. p. 77. 
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ſets death before men? But to leave this, Is moral 
ſuaſion ſufficient to aſcertain man's ſalvation? Is the 
bare miniſtration even of the Goſpel it ſelf, enough for 
this purpoſe ? Is this the way Godoreſaw ſalvation 
would be aſcertained to men, and th H one in which 


Chriſt and Men could deſire it Huld be enſured 


to them? when, where it is uſed in its utmoſt ſtrength, 


it fails in innumerable inſtances, and was never ſuffi- 
cient, of it ſelf, in one; and beſides, is at moſt mad 


uſe of but with a few, who are ſo in compariſon 


the far greater part of the world, who know nothing N 


of the goſpel, and the miniſtration of it: how then 
is ſalvation aſcertain'd to them this way? 

2. Another charge againſt this doctrine is injuſtice, 
and that it repreſents God as an unrighteous Being: 
to which has been anſwered !, that the decree of elec- 
tion does no injuſtice, either to the elect or non- elect; 
not to the former, ſince it ſecures to them both grace 
and glory; nor to the latter, ſince as God condemns 
no man but for fin, ſo he has decreed to condemn 
no man but for ſin; and if it would have been no in- 


Juſtice in him, to have decreed to condemn all men 


for ſin, it can be none in him, to decree to condemn 
ſome for ſin. The reply to whieh is”, that this an- 


ſwer is evaſive and ambiguous, in regard it does not 


tell us, whether God condemns and decrees to con- 
demn men for their own ſin, or for the fin of Adam. 
But where 1s the evaſion or ſhift in the anſwer? If 
it is for ſin, and for ſin only, with which men are 
chargeable, that God eondemns, and has decreed to 
condemn, let it be what fin it will, the obſervation 
is full ro the purpoſe, and ſufficiently clears God 
from the charge of unrighteouſneſs ; nor is it ambi- 
guous, ſince in a following paragraph it is plainly 
intimated and fully proved, that God condemns 
both for the ſin of Adam, and for man's own perſo- 
An ſiuer, p. 27. m Part II. p. 59. 
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nal iniquities ; as the latter will not be denied, the 
former ſtands ſupported by thoſe words of the apo- 
ſtle”, By the offence of one, judgment came upon all 
men to condemnation ; which this writer takes no no- 
tice of, and makes no return unto; and yet the cry 
of unrighteouſneſs entirely proceeds upon this point z 
tho' we do not ſay that any of the ſons of Adam who 
live to adult age, are condemned only for the ſin of 
Adam, but for their many actual fins and tranſgreſ- 
ſions; and as for infants dying in infancy, it has been 
obſerved, their caſe is a ſecret to us ;. yet inaſmuch as 
they come into the world children of wrath, ſhould 
they go out as ſuch, would there be any unrighte- 
ouſneſs in God ? All which, this author has paſſed 
over in ſilence : perhaps we may hear more of it un- 
der the article of original fin. This man has been 
told o, that as God will not condemn the heathen for 
not believing in Chriſt, of whom they never heard, 
ſo neither will he condemn ſuch who have heard of 
him, for not believing ſpiritually and ſavingly in 
him, or that he died for them, or for not being 
converted: and yet he fays?, not a word is produced 
to vindicate God from the charge our ſcheme fixes 
upon him, of damning men for not believing falſ- 
hoods, and for not doing impoſſibilities. Men who 


have had the advantage of a divine revelation, may 


be condemned, not for not believing that Chriſt died 
for them, but for diſbelieving that Jeſus is the Meſ- 
fiah, and other things, which in the revelation 
are ſaid of him; they may be condemned for their 
diſobedience to the goſpel, not for their being not 
converted by it, but for their contempt and rejection 
of it, as an impoſture and a falſe report; and conſe- 
quently, not for not believing falſhoods, and for not 
doing impoſſibilities. | 


p Part II. p. 66, 


a Rom. v. 18. 
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2. This doctrine 1s farther charged with infince- 
rity, or as repreſenting God as an inſincere and de- 
ceitful being; ſince he offers to ſinners a ſalvation ne- 
ver purchaſed for them, and on conditions not to be 
complied with. The anſwer * to this is, that ſalva- 
tion 1s not offered at all by God, upon any condition 


whatſoever, to any of the ſons of men, elect or non- 


ele; and therefore God, according to this doctrine, 
is not chargeable with inſincerity and Deceit. This 
occaſions a terrible outcry of myſtery of iniquity, an 
abominable tenet, horrid ſcheme, which has the image 
of the devil and the mark of the beaſt upon it, and 
other ſuch like language, which breathe out the ſpi- 
rit, the very life and foul - of modern charity, and is 
a true picture of it. This author owns, that here- 
by we are conſiſtent, 1n preaching and writing, with 
our ſelves and ſcheme, and ſo not chargeable with 
ſelf- contradiction; and fince it is of a piece with the 
reſt of our tenets, and 1s likely to ſhare the ſame fate 
with them, we need not be in much pain about the 
conſequences of it. But this tenet, that there is no 
offer of ſalvation to men in the miniſtry of the goſ- 
pel, is ſaid to be inconſiſtent with all the dictates of 
reaſon, our ideas of God, and the whole ſyſtem of 
the goſpel: not ſurely with all the dictates of reaſon ; 
for how irrational is it, for miniſters to ſtand offer- 
ing Chriſt, and ſalvation by him to man, when, on 
the one hand, they have neither power nor right to 
give; and, on the other hand, the perſons they of- 
ter to, have neither power nor will to receive? What 
this author's ideas of God, are, I know not, but this 
I fay, it is not conſiſtent with our ideas of God, 
that he ſhould - ſend miniſters to offer ſalvation to 
man, to whom he himſelf never intended to give it, 
which the miniſters have'not power to beſtow, nor 
the men to receive: but, it feems, denying offers 
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& 


of 


C 
t 
0 
1 
C 
t 
1 
h 
te 
h 
h 
n 
W 
d. 
in 
it 


ol 


\ 


the Birmingham Dialogue-Writer. 21 


of ſalvation, is inconſiſtent with the whole ſyſtem of 
the goſpel; the bible is bereby knocked down at 
once, and made to be the moſt deluſive, and cheat- 
ing book in the world ; when the whole bible 1s 
one ſtanding offer of mercy to a guilty world. What! 
the whole bible? The bible may be diſtinguiſhed 
into theſe two parts, hiſtorical and doctrinal; the 
hiſtorical part of the bible is ſurely no offer of mercy 
to a guilty world; the account of the creation of the 
heavens and the earth, in the firſt v of it, can 
hardly be thought to be ſo. The doctrinal part of ic 
may be diſtinguiſhed into law and goſpel ; the law, 
which is the killing letter, and the miniſtration of con- 
demnation and death to a guilty world, can be no ſtand- 
ing offer of mercy to it : if any part of the bible is lo, 
it muſt be the goſpel ; but the goſpel is a declaration 
of ſalvation already wrought out by Chriit, and not 
an offer of it on conditions to be performed by man. 
The miniſters of the goſpel are lent. to preach the 
goſpel to every creature *; that is, not to offer, but 
to preach Chriſt and ſalvation by him; to publiſh 
peace and pardon as things already obtained by him. 
The miniſters are xn, criers or heralds, their buſi- 
nels is #ngvsev, to proclaim aloud, to publiſh facts, to 
declare things that are done, and not to offer them to be 


done on conditions; as when a peace is concluded and 


finiſhed, the herald's buſineſs, and in which he is em- 
ployed, is to proclaim the peace, and not to offer it; 
of this nature is the goſpel, and the whole ſyſtem of 
it; which preaches, not offers peace by Chriſt, who 
is Lord of all. As for the Texts of ſcripture pro- 
duced by this writer, ſeveral have nothing in them 
reſpecting pardon, life and ſalvation, and much leſs, 
contain an offer of either; as I have ſhewh at large 
in my firſt part of The cauſe of God and truth; whi- 
ther I refer the reader; ſuch as Gen. iv. 7. Deut. v. 


Mark xvi. 15. 


29. 


i 


* — — a — . . 


„ß wo ww ¶ 


22 An Anſwer to the Second Part of 


29. Prov. i. 2 3. Ezek. xxxiii. 18. As iii. 19. others 
are gracious invitations to the means of grace, and 
promiſes of pardon and grace to poor ſenſible ſin- 
ners; as 1/ai. lv. 1, 7. Rev. xxii. 17. Ads ii. 38. o- 
thers, exhortations to duty with encouragements to it; 
as Fſal. l. 23. Mal. iii. 7. Mat. vi. 5, 6, 15. and vil. 
21. 1 Tim. iv. 8. 2 Cor. vii. 1. Rev. xxii. 14. 

4. This doctrine is repreſented as a very uncom- 
fortable one; ſince it makes it a hundred to one to a 


man that he is not elected, but muſt be for ever 


damned. To which anſwer has been madet, it is 
not ſuch a chance matter, or uncertain thing to a man, 
as a hundred to one, whether he is elected or no, 
to whom the goſpel is come, not in word only, but 
alſo in power and in the Holy Ghoſt ; who from hence 
may truly know, and be comfortably aſſured of his 
election of God. This man has now lower'd his num- 
ber, and made it en to one, whether a man is elected 
or no, to whom the goſpel is preached ; but it is no 
odds at all to a man, whether he is elected, or 
no, to whom the goſpel is pregched'; and to whom 
that is made the power of 65 d unto ſalvation, 
or who is converted by it, which is the inſtance gi- 
ven; to which this writer replies o, © Then the gol. 
„ pel is glad tidings to no ſinner in the world, un- 
** leſs he is actually converted.“ Why, truly, it is 
not glad tidings to ſuch perſons, nor 1s it judged 
ſo by them. Ir is ſo far from being good news to un- 
converted ſinners, that it is diſputed, deſpiſed, hated 
and abhorred by them; juſt as it is by this Dia- 
logue-writer. There is no doctrine of the goſpel 
that 1s really comfortable and truly delightful to a 


man in a ſtate of nature: the doctrine of regeneration. 


delivered by Chriſt in theſe words», except a men 
be born again, he cannot ſee the kingdom of God, 
can never be comfortable to an unregenerate man : 


' Anfurer, p. 30. part II. p. 679, John ii. 3. 
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nor can even any doctrine in which ſuch as call them- 
ſelves chriſtians, are agreed; as for inſtance, the 
doctrine of an univerſal judgment, when all men 
muſt appear before God, and be accountable to him 
for the actions of their lives: this is a doctrine, to 
uſe this author's words, that all the world have rea- 
{on to be affrighted at, and which no ſoul can poſ- 
ſibly take any comfort from, till he does actually 
love God, and is irreſiſtibly drawn to him; but it 
is not a whit the leſs true becauſe it is uncomfortable 
to ſuch perſons, any more than the doctrine of elec- 
tion, which, however frightful it be to unconverted 
ſinners, yields true peace and comfort to thoſe who 
are born again, and have the faith of God's elect; tho? 
they take no pleaſure in the rejection of others, but 
wiſely leave it to the ſovereignty of that God, who 
does whatſoever he pleaſes. Nor can the univerſal 
ſcheme afford ſuch comfort to a converted man, as 
that of ſpecial grace does ; ſince, according to the 
former, he may be loſt and periſh, when the latter 
ſecures certain ſalvation to him. 

Io cloſe this head; it ſeems, according to this 


writer , that as the nation of the Jews are called 


God's elef, in like manner, the kingdom of Chriſt, 
converted ones, have the ſame title applied to them, 
not in their perſonal, but ſocial capacity, as chriſtian 
churches: ſo the whole church at Theſſalonica are 
called God's elect, not with reſpect to ſingle perſons, 
but on the account of their being called by the goſ- 
pel. But, ſurely, the calling of the Theſſalonians by 
the goſpel, muſt be perſonal, and not ſocial, or as 
a chriſtian church; and therefore their election mult 
be perſonal too, of which their calling was an effect, 
fruit and evidence. And tho? the nation of the Fews 
are called God's ele&t, or choſen, as ſuch, and were 
diſtinguiſhed by many favours, as a nation, from the 
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reſt of the world ; yet there was a ſpecial, perſonal 
and particular election among them, a remnant, ac- 
cording to the election of grace? nor are all that 
bare that name under the goſpel, or in the kingdom 
of the Meſſiah, churches, but particular perſons : 
the few, Chriſt ſaid, were choſen, when many were 
externally called by the goſpel, were perſons, and not 
nations of churches ; theſe are the elect, for whoſe 
fake the days of tribulation will be ſhortned, whom 
falſe prophets cannot deceive, and whom the angels 
will gather from the four winds: not churches, nor 
all the members of churches, are the poor of this 
world, whom God has choſen, and made rich in 
faith, and heirs of a kingdom: the elect lady, and 
her ſiſter, and Rufus, choſen in the lord, and the 


elect ſtrangers, were perſons choſen before the foun- 


dation of the world in Chrift, to be holy and hap- 
Py *. I go on to conſider, : 


III. The doctrine of Adam's fall, and original 
ſin. Under this head our author endeavours, 

1. To prove the entire innocence of infants, fro 
ſcripture :. The paſſages he produces or refers to, 
are Fer. ii. 30. and xix. 4. Mat. xviii. 3, 4. the two 
firſt of theſe ſeem rather to be underſtood of the pro- 
phets, as they are by ſeveral expoſitors, than of in- 
fants ; the former of them has no apparent reference 
to children, and the latter of them diſtinguiſhes inno- 
cents from the ſons, or the children that were burnt 
with fire, for burnt offerings to Baal; and both ſeem 
rather to regard the prophets, who tho? not free from 


ſin, yet were innocent as to any crime for which 


they ſuffered, and their blood was ſhed. And ſup- 
poling infants were intended, they are only called ſo 


7 | 
See Rom, ix. 6, 7, 8, 27, 29. and xi. 5, 7. 
* Mat. xx. 16. and xxiv. 22, 24, 31. Jam. ii. 5. 2 John i. 
13. Rom. xvi. 13. 1 Pet. i. 1, 2. Eph. i. 4. 
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in a comparative ſenſe, in compariſon of others who 
have added to their original guilt and corruption, 
many actual fins and tranſgreſſions; and as for the 
words of our Lord in Mat. xvii. 3, 4. the meaning 
is not, that men muſt be perfectly innocent, and en- 
tirely free from ſin, or there can be no expectation of 
entring the kingdom of heaven; for then no man could 
hope to enter there, but that men muſt be born again, 
and appear to be fo, and, in a comparative ſenſe, 
muſt be holy, and harmleſs, free from pride, am- 
And even his learned 
Cicero, to whom he has recourſe, helps him off 
but very lamely; for in the very citation he makes 
from him, he ſays, We are no ſooner born, but 
we fall into a wretched depravity and corruption 
of manners and opinions; ſo that we ſeem almoſt to 
fuck in error with our mother's milk.“ 

2. This writer endeavours o to ſet aſide the proof 
of the imputation of Adam's fin to his poſterity, 
and the corruption of human nature by it, taken 
from P/al. li. 5. Rom. v. 19. Eph. ii. 3. by giving 
loſſes on theſe paſ- 
ſages: As to P/al. li. 5. he inſinuates, that David 
might be baſe born, or unlawfully begatten, and ſo 
ſhapen in iniquity 5 and aſks, is this a proof that 
other men are ſo, or that all men are ſo? This is a 
gloſs which 1s formed at the expence of the charac- 
ters of David's paremts, of whom there is not the leaſt 
ſuggeſtion of this nature in the word of God, but the 
reverſe; for they are fepreſented as holy and reli- 
gious perſons: this ſenſe of them makes David ille- 
gitimate, who, therefore, muſt have been excluded 
from the congregation of H/rael; whereds we have 
no intimation of any ſuch excluſion; but, on the 
contrary, that he frequently went into the houſe of 
God with company; befides, he is not ſpeaking of 
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any ſin his par ents were guilty of, when he was con- 
ceived and ſhapen, but of fin and iniquity, in which 
he was conceived and ſhapenz nor would it have 
been agreeable to his deſign and view, to expoſe the 
ſins of his parents, whilſt he was lamenting his own. 


| ed as it did, why judgment came upon all men to | G 
1 condemnation; becauſe all ſinned in Adam, and by lo 
| his diſobedience were made, reckon'd, and account- | fic 
| ed finners: Nor is this ſenſe contrary to known | be 
. truths, and other more plain ſcriptures; as to the lat- fo 
1 ter, this author does not pretend to mention any to | ta! 
ö 1 which it is contrary ; and as for the former, tho* | of 

= nothing can act perſonally before it has an actual I pr 


Our ſenſe of Rom. v. 19. that all mankind are made 

ſinners by the imputation of Adam's diſobedience, | 

is ſaid © to be contrary to reaſon, to the context, to 

known truths, to other more plain ſcriptures, to be f 

injurious to God, and abuſive to mankind, Ir is not c 

contrary to reaſon ; imputation is not uſed by us in t 

a moral ſenſe, as when a man's own perſonal action, I 

good or bad, 1s accounted to himſelf; but in a foren- C 

ſick ſenſe, as when the debts of one man are ina | 1 

legal way, transferr'd and placed to the account of C 

another; which is neither contrary to reaſon, nor the v 

ractice of men: nor is it contrary to the context, \ 

which, this writer ſays, leads us, by inners to un- ti 

derſtand ſufferers, mortal men liable to die, as ver. if 

To | 12, Sc. but this is to make the apoſtle a moſt mi- tl 
1 | ſerable reaſoner, and guilty of proving the ſame al 
. thing by the ſame; the ſenſe of whoſe words, death ſe 
; ff paſſed upon all men, for that all have ſinned, muſt p 
1 be, according to this interpretation, all men die be- tt 
8 þ | cauſe they die, or all men are ſufferers becauſe they | fc 
e are ſufferers; whereas the apoſtle in theſe words, | n« 
114 and throughout the context ſhews, why death paſſed | A 
=. | on all men, why many were dead, why death reign- 2 
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perſonal being; yet as men, may have a repreſenta- 
tive being, before they have an actual one, ſo they 
may act in their repreſentative, as Levi paid tithes 
in Abraham before he was born; and tho? fin is a 
perſonal act, and a tranſgreſſion of a law, yet it may 
be transferr'd to another, by imputation, not in a 
moral way, but in a judicial one: nor is our ſenſe 
injurious to God, his being and perfections, or con- 
to his methods of proceeding, who, in many 
caſes, has viſited the iniquities of the fathers upon 
the children: nor does it abuſe mankind, but only re- 
preſents how mankind are abuſed by fin, to which is 
owing all the miſeries and calamities endured by man. 
in this, or the other world: On the whole, our ſenſe 
of the paſſage before us ſtands firm, without giving 
up any plain rule of interpretation of ſcripture, and 
which is further confirm'd by the other clauſe in the 
text; for as men are made righteous in a forenſicæk 
ſenſe, or are juſtified, and have a right to life, thro? 
the righteouſneſs or obedience of Chriſt, which this 
author owns, ſo they are made ſinners in a forenſick 
ſenſe, by the diſobedience of Adam, that is, by im- 
putation 3 and this gives light to another paſſage of 
the apoſtle's *, in Adam all die, and ſhews a reaſon 
for it, becauſe all ſinned in him, or were made ſin- 
ners by his diſobedience. The text in Eph. ii. 3. 
And were by nature children of wrath even as 0- 
thers, is not forgotten by us to be underſtood of 
God's elet; who, conſiſtent with their being be- 
loved in Chriſt with an everlaſting love, may, con- 
ſider'd as the guilty and polluted deſcendants of Adam, 
be called children of wrath, that is, deſerving of it; 
for ſo they are by nature, guilty thro* the impu- 
tation of fin unto them, being the natural poſterity 
of Adam, and filthy thro? a corrupt depraved nature, 
propagated and communicated to them by natural 


9 1 Cor, xv. 20. 
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gene- 
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generation, for whatſoever is born of the fleſh is fleſh, 
carnal and corrupt, and not by cuſtom or habits of 
fin, which become /econd nature, 

3. We are called upon to prove that God made 2 
covenant with Adam and all his poſterity, which is 
the ground of his imputing ſin unto them. That 
there was a covenant made with Adam, I ſuppoſe, 
will rot be denied, ſince a promiſe of life was made 


to him upon his obedience, and death was threatned 


in caſe of diſobedience, to which he agreed in his 
ſtate of innocence; all which 1 conſtitutes a 
covenant, and is ſo called, of, vi. 7. They lite men, 
or Adam, have tranſereſſed the 1 5 That this 
covenant was made with Adam and his poſterity, in 
which he was their federal head and repreſentative, 
appears from his being called h Hure of him that. 
<was to come; which is to be BRAG te either of all 
. mankind, who were to ſpring from him, or of the 
Lord Teſus Chriſt, who was to come in the fullneſs 
of time; if of the former, it proves that Adam was, 
a type or figure of all his poſterity, that he perſg- 
nated them all, and that they were all repreſented i in 
him and by him, which is the very thing tis rough 
to prove; if of the latter, that is of Chriſt, Ad 

could only be a type or figure of him, as a lick: 
perſon and a covenant head, and the parallel between, 
them as ſuch, 1s clearly run. by the apoſtle in the 
context, and in another place; ſhew ing that as the 
one conveys ſin and death to all his poſterity, the 
other conveys grace, righteouſneſs and life to all his. 
Without allowing ſuch a covenant made with Adam 
and his poſterity, in Which they were to ſtand or 
fall with him; and without conſidering him as a co- 
venant head, and repreſentative of them, in whom 
they ſinned and fell, it cannot be acconnted tor, how 
"Gate ſin ſhould “ bring death on many, or ren- 
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der them liable to be treated as ſinners, or make 
them more liable to both fin and death, or that they 
ſhould ſhare in the fatal conſequences of his Diſ- 
obedience ; all which is acknowledged by this 
Writer“. 


IV. Free grace and free will come next into de- 


hate. 

1. This man's notion of free grace is, that it is 
free and common to all men; upon which ſcheme 
he is asked, what grace is that in God to decree to 
ſave all men conditionally, to ſend his ſon to redeem 
all mankind, and yet to whole nations, and that for 
many hundred years together, does not ſo much as 


afford the means of grace, of the knowledge of ſal- 
vation, nor vouchſafes his Spirit to make application 
of it to them, but leaves them in their ſin, and eter- 


nally damns them: to which he anſwers ', „when 


we are upon the nature of the goſpel and the uni- 
verſality of its offers, there is no need to evade the 
argument, by transferring the ſcene to the heathen 


world,” I am at a loſs to know what argument is 
evaded by putting the queſtion ; for, if grace is free 


and common to all men, if God's decree of falvati- 


on 1s univerſal, and reaches to all the individuals of 


mankind, and Chriſt has died for them all, then, 


ſurely, the heathen world has a concern in theſe 
things; and it muſt ſeem ſtrange, if all this is true, 
that the knowledge of ſalvation, and the means of it, 
ſhould not be afforded them, and they left in their 
ſins to. periſh without law. Where is the grace of 
this ſcheme? What is now become of free, cam- 
mon, and univerſal grace? And an idle thing it is, 
to calk of the univerſality of the offers of the goſpel, 
when the goſpel is not preach'd to a fenth part of the 
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world, nor any thing like it; when multitudes, mil- 
lions, whole nations know nothing of it. What 
this man means by ſaying that this is cqually a diffi- 
culty againſt God's Government of the world, I know 
not; ſince this argument does not concern God's go- 
vernment of the world, but the adminiſtration of 
his grace to the ſons of men. 
2. That there is a free will in man, and that man 
is a free agent is not deny*d by us; the natural liber- 
ty of the will, and the power of man to perform the 
natural and civil actions of life, and the external 
parts of religion, are owned by us. We aſſert, in- 
deed, that there is no free will in man of himſelf 
to do that which 1s ſpiritually good, nor any power 
in him to perform it. This is the account of free 
will which we have“ already given, tho? this author 
ſuggeſts, that we have given no other than he has 
done, and dare not define it“: he thinks that man 
can not be free who is under a neceſſitating decree to 
fin; and, that if man has no power to do any thing 
ſpiritually good, and yet obliged to do it, then he is 
obliged to impoſſibilities, and damned for not per- 
forming them. To which may be replied, that 
whatever concern the decree of God has in the ſins 
of men, it does not neceſſitate or force them to do 
them ; it does not at all infringe the freedom of their 
will, or deſtroy their free agency; as appears in the 
caſes of Foſeph's being ſold into Egypt, and the cru- 
cifixion of Chriſt; which were both according to the 
decree and counſel of God, and yet Foſeph's bre- 
thren, and the crucifiers of Chriſt, acted as free a- 
gents, and with the full liberty of their wills. The 
things ſpiritually good which man cannot do, have 
been inſtanced in“; as to convert and regenerate 
himſelf, to believe in Chriſt, and to repent of ſin in 
an evangelical manner ; and theſe are things which 
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he is not obliged to do of himſelf, and will not be 
damned for not performing of them. There are in- 
deed things which man is obliged to, which he now 
cannot do, as to keep the whole law; which impo- 
tency of his is owing to his fin and fall, by which 
we mean the ſin and fall of Adam, and of all mankind 
in him; and this author may make what uſe he 
pleaſes of it. 

3. An O yes is cried, and all men are deſired to 
attend ”z to what? to this; © writers on your ſide 
have not the courage and honeſty plainly to deny 
that men are in a Hate of trial, tho? a conſequence 
of their principles; yet now and then they craftily 
inſinuate this article of their dark and hideous 


> ſcheme.” Thar the ſaints whilſt in this life, are in 
© a ſtate of trial, that is of their graces by afflictions, 


temptations, Sc. is readily owned; but then all 
mankind are not in ſuch a ſtate, only converted 
perſons, who only have grace to be tried ; but if by 
a ſtate of trial is meant, as I ſuppoſe it is, that men 
are upon probation of their good or ill behaviour 
towards God, according to which their ſtate will be 
fixed as to happineſs or miſery, that being as yet unfix- 
ed, ſo that whilſt this life laſts *tis uncertain whether 
they will be ſaved or loſt : if this, I fay, is meant, 
I have had courage and honeſty, as this man calls it, 
plainly to deny it years ago, and have publiſhed oe my 
arguments and reaſons againſt it, which this writer, 
if he pleaſes, may try if he can anſwer, 

4. This writer thinks v that the drawings of God 
are neceſſary to converſion ; but that theſe are only 
by moral ſuaſion, and not by any powerful influence 
of divine grace, and fo not irreſiſtible. He owns ir- 
reſiſtibls evidence, illuminations and convictions ; 


but ſuch as may be reſiſted, and ſtifled, and come to 
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nothing: How then are they irreſiſtible? To uſe his 
own words, If they may be reſiſted, then they are 


not irreſiſtible 2.“ We own, indeed, that the grace 


of God may be reſiſted, but not ſo as to be ſtifled, 


and come to nothing, to be overcome, and entirely ; 
fruſtrated. The inſtances given of God's grace being 
fruſtrated, and of reſiſting internal operations, are 


not at all to the purpoſe; ſince the paſſages alledged, 


Hoſ. vii. 1. Luke xiii. 34. and Xix. 42. Ads xxviii. 


24—27. regard not ſpecial grace, and internal ope- 


rations, but external, temporal things, or the outward 
that if 


no man can come to Chriſt unleſs irreſiſtible grace 


miniſtry of the word. It has been urged , 


draw him, then there can be no fault in not turning 


to him. To which it has been anſwered *, that to Þ 


live in fin, is blame-worthy ; and though man, by 


ſinning, has involved himſelf in a ſtate out of Which 


he cannot extricate himſelf, yet is he not the leſs cul- 


pable on that ſcore, for living | in it:?“ Which anſwer Þ 


ſtands good, for any thing this man has replied to it *; 


fince men are involved in this ſtate not merely by 


another's, but by their own ſin, and their continu- 
ance in it is of their own free-will, The argument 
from the offer of help has been ſet aſide already, by 
denying there is any. The inftance of a man's 
drinking himſelf into a fever, and continuing in it, 
nolwithſtanding commands of recovery, and offers of 
remedy, is ſtupidly impertinent ; ſince not continuing 
in a fever, the conſequence of his drinking, but in 
the fin it ſelf, of which ſuch an habit may be acquired 
he cannot break, can only have any ſhew of agree- 
ment with the caſe before us. We readily allow, that 
no internal operations are employed, as to thouſands 
who hear the goſpel. But then, ſays this writer », 


ſuch cannot believe and obey, and therefore cannot 


<a 
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be juſtly puniſhed for not believing and obeying. 
I reply, Thar ſuch indeed cannot believe with the faith 
which 1s of the operation of God, nor perform new 
and ſpiritual obedience, to which the Spirit of God is 
neceſſary, and for which he is promiſed in the cove- 
nant, and therefore will never be pur iſhed tor not be- 
lieving and obeying, in this ſenſe : but then, without 
internal operations, or ſpecial grace, ſuch as are fa- 
voured with an external revelation, ar- capable of be- 
lieving the outward report of the goſpel, and of yield- 
ing obedience to it; that is, of attending on the mi- 
niſtry of the word, and performing the external parts 
of religion; and in failure of theſe, may be juſtly pu- 
niſhed for their unbelief and diſobedience. I take no 
notice of our ſcheme being called by this man Anti- 
chriſtian and Diabolical; I am now pretty well uſed 
to ſuch language, and indeed expect no other from 
men of modern charity, 


V. The doctrine of juſtification, by the imputed 


z righteouſneſs of Chriſt, comes next under conſidera- 


tion. And, | 

I. Some paſſages of ſcripture; as 1/a. Ixiv. 6; 
Phil. iii. 9. which repreſent the inſufficiency of man's 
righteouſneſs to juſtify him before God, are brought 


| under examination. As to /. Ixiv. 6. our author 


ſeems to be at a loſs whether he ſhould follow the in- 
terpretation of Grotius, or Henry v. However, that 
the prophet ſpeaks of a hypocritical pæople, he thinks 
is a clear point, for this wiſe reaſon ; becauſe it is ſaid, 
at the end of the verſe, We all do fade as a leaf, and 
aur iniquities like the wind have taken us away! 
Whereas hypocrites are not fo free to own their de- 
clenſions and tranſgreſſions, and to confeſs the impu- 


rity of their hearts, and the imperfection of their obe- 


dience z they generally make the leaſt of their fins, 
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and the moſt they can of their righteouſneſs : So that 
theſe words are a reaſon againſt, and not for, his ſenſe 
of the paſſage. St. Paul, in Phil. iii. 8, 9. he ſays, 
only renounced his ceremonial, not his moral righte- 
ouſneſs. But it is not the righteouſneſs of the cere- 
monial, but of the moral law, which the apoſtle con- 
tinually oppoſes to the righteouſneſs of faith; ſee 
Rom. iii. 20, 21, 22. and iv. 13. and ix. 30, 31. and 
x. 5, 6. And when we ſay that he renounced this 
righteouſneſs, he knows very well our meaning is not 
that he renounced doing it, or objected to the per- 
formance of it; but that he diſclaimed all dependance 
upon it for juſtification before God, and, in reſpect 
to that, deſired only to be found in Chriſt : Which 
is not to repreſent the Apoſtle falſely, and abſurdly, 
but perfectly agreeable with himſelf, and his prin- 
ciples. 

115 This man has no other notion of imputation, 
but of accounting that to a man which is done by 
himſelf, and not what may be done, or contracted 
by another, contrary to the apoſtle's ſentiments, Rom. 
iv. 6, 11, 23, 24. Philzm. ver. 18. He argues a- 
gainſt the imputation of Chriſt's righteouſneſs in this 
manner =; If no one ſingle act of the righteouſneſs of 
Chrilt is imputed to us, then the whole of it 1s not, 
Very right; for how indeed ſhould the whole be im- 
puted, if no one part of it is? But what are the par- 
ticular acts of Chriſt's righteouſneſs ? his incarnation, 
baptiſm, poverty, faſting, his victory over Satan, 
preaching, miracles, his confeſſion before Pilate, obe- 
dience to death, giving a commiſſion to his apoſtles, 
his interceſſion, and governing and judging the world. 
All falſe. Not theſe, but the ſeveral acts of his obe- 
dience to the moral law are the righteouſneſs of Chriſt, 
by which men are made righteous, and by which they 
can only be made ſo, by the imputation of it to them; 
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the ground of which imputation is Chriſt's being their 
head, ſurety, and repreſentative ; ſo that the righte- 
ouſneſs of the law being fulfilled by him, in their room 
and ſtead, it is all one as it it was fulfilled by them, 
and is ſaid indeed to be filled in them: which does 
not exempt them from ſervice to God, or obedience 
to his law, but lays them under greater obligation in 
point of gratitude to an obſervance of it, though not 
in order to juſtification by it. 

3. It is ſtill inſiſted on, that there is no text of 
ſcripture to be found, proving the imputation of the 
righteouſneſs of Chriſt. As for Rom. iv. 3. he ſtands 
to it, that it muſt be underſtood of Abraban?s faithful 
obedience, or obeying, faith, and not the object of it; 
which, he ſays”, was the promiſe of God that he 
ſhould have a fon, that was imputed to him for righ- 
teouſneſs. Now whatever may be ſaid for the im- 
putation of Abraham's act of faith to himfclt for righ- 
teouſneſs, nothing can be ſaid in favour of the im- 
putation of the act of faith, that he ſhould have a ſon, 
to us, for righteouſneſs, if we believe on bim that 


* raiſed up Jeſus our Lord from the dead; where the 


apoſtle clearly aſſerts that that 57, which was imputed 
to Abraham for righteouſneſs, is alſo imputed to all 
them that believe. To which this man makes 


110 reply. Nor does he take any notice of Ron. iv. 6. 


1 Cor. i. 30. 2 Cor. v. 21. which were produced as 
proofs of the imputation of Chriſt's righteouſneſs to 
his people. He allows that we are made righteous 
by the obedience of Chriſt, in the ſame ſenſe we are 
made ſinners by the diſobedience of Adam; and ſince 


he owns before, that we are made righteous by the 


obedience of Chriſt, in a foren/ick ſenſe, it muſt be 


by the imputation of it to us. | 
4. This author having ſuggeſted that the doctrine 


of imputed righteouſneſs was a poiſonous one, and 
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tended to licentiouſneſs, the contrary was proved from 
Rom. iii. 31. Tit. ii. 11, 12. and iii. 7, 8. which he 
has paſſed in ſilence; and inſtead of offering any 
thing in ſupport of his former ſuggeſtion, he runs to 
the doctrine of reprobation, of God's ſeeing no fin in 
his elect, and of irreſiſtible grace; to which he adds 
a teſtimony of biſhop Burnei's, concerning ſome per- 
ſons in king Edward the VIth's time, who made an 
ill uſe of the doctrine of predeſtination. This is na 
new thing with this writer; nothing is more common 
with him, than to jumble doctrines together; never 
was ſuch a lumbering, immethodical piece of work, 
publiſhed to the world. It would be eaſy to excul- 
pate the above doctrines, as well as this of juſtifica- 
tion, from the charge of licentiouſneſs; and I have 
done it already, to which J refer the reader. I go 
on to conſider, 


VI. The doctrine of the ſaints perſeverance. 
Under which article, 

1. Some paſſages of ſcripture, made uſe of in fa- 
vour of this doctrine, are repreſented * as a ſandy 
foundation to build it upon, It ſeems that 70 xvii. . 
is not a promiſe of God, but only the ſentiment of 
Job. Be it ſo: Since it is a good one, and God has 
teſtified of him that he ſpoke the thing that was right, 
it ſhould be abode by. Moreover, ſince Fob ſpake 
under divine inſpiration, why ſhould not theſe words 
be eſteemed a promiſe of God by the mouth of Fob ? 
The good work, mentioned in Phil. i. 6. which the 
apoſtle was confidently perſuaded, not barely hoped, 
would be performed until the day of Chriſt, he inti- 
mates, was either planting the church at Philippi, or 
an inclination to liberality; he does not know which. 


a In a Sermon, called, The doctrine of Grace cleared from the 
charge of Licentiou/neſs ; and in another, entitled, The Law efta- 
Eliſbed by the Goſpel. ' 

d Part II. p. 101, 102. 


What 
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What ſhould induce him to propoſe the latter ſenſe, 


I cannot imagine; ſince there is not the leaſt hint, in 
the text or context, of the liberality of theſe perſons : 
And as for the former, that can never be intended; 
ſince planting of a church was a good work external 
and viſible among them, and not a good work begun 
in them, in their hearts, and that in each of them 
ſingly and ſeparately, as this was; for the apoſtle ſays, 
even as it is meet for me to think this of you all, The 


> everlaſting righteouſneſs, ſaid to be brought in by 
> Chriſt, Dan. ix. 24. is ſuggeſted to be a covenant, 
* whoſe terms of acceptance are unalterable. But the 


covenant of grace never goes by this name; and was 


it ſo called, it muſt be with reſpect to the everlaſting 


righteouſneſs of Chriſt, which always continues a ju- 
ſtifying one to thoſe intereſted in it; and therefore 
they ſhall never enter into condemnation, or finally 


and totally periſh. Beſides, the covenant confirmed 
by Chriſt, is ſpoken of ver. 26. as diſtin& from this 

” righteouſneſs. Once more: If the juſtification and 
- glorification of converted Gentiles are inſeparably 
Connected together, Rom. viii. 30. then thoſe who 
are truly converted, and are juſtified by the righte- 
- ouſneſs of Chriſt, ſhall certainly be ſaved; and which 
is a doctrine to be defended, without eſtabliſhing the 
> principle of fatality, or foical enthuſiaſm. The pro- 
| phetic texts, in I/. liv. 10. and lix. 21, Fer. xxxii. 
338, 39, 40. Hoſ. ii. 19. in favour of the ſaints final 
* perſeverance, are left untouched, and are not meddled 
with by this writer. 


2, Such paſſages of ſcripture as ſeem to militate 


- againſt the perſeverance of the ſaints, are brought 
upon the carpet © ; particularly, we are charged with 
giving an abſurd and contradictory turn to Ezeb. xviii. 
| 24—26, in ſuppoſing that the prophet, by a righ- 

leous man's turning from his righteouſneſs, means a 


© Ibid. p. 102, 103. 
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hypocrite's turning from his hypocriſy, from his 
feigned righteouſneſs. But this is to give a perverſe 
turn to our words and ſenſe; for we ſay not, that the 
prophet means an hypocrite turning from a counterfeit 
and hypocritical righteouſneſs to a real one, but a 
man's turning from an external moral righteouſneſs 
to an open, ſhameful courſe of finning: All mere 
outward righteouſneſs is not hypocriſy, as the caſe of 
Paul before converſion ſhews, Ats xxili. 1. Phil. 
11. 6. which a man may have, deſtitute pf the true 
grace of God, and may turn from into open ſin; and 
is no inſtance of the apoſtacy of a real ſaint, or a truly 
Juſt man; which this man is not faid to be, in the 
paſſage referred to; and is elſewhere deſcribed 4 as 
one that 4 to his own righteouſneſs, and commit- 
teth iniquity. The text in Heb. vi. 4, 5, 6. is only 
tranſcribed at large, and the reader left to judge of 
the meaning of it. The ſpiritual meat and drink, 
1 Cor. x. 3, 4, 5. the {/-ae!ites partook of in the wil- 


derneſs, were the typical manna, and the water out 


of the rock; which they might do, and not parrake 
of the ſpiritual bleſſings of grace ſignified by them : 
though, no doubt, many of them did; for the tem- 
poral calamities that befel them in the wilderneſs, are 
no proofs that they periſhed eternally. See P/2l. xcix. 8. 
To perſevere in grace and holineſs, is a bleſſing of 
grace beſtowed upon truly converted perſons; to 
make uſe of means of enjoying this bleſſing, is a duty, 
ſuch as to be ſtrong in the Lord, to watch in prayer, &c. 
Eph. vi. 10, 19. and which the apoſtle Pau! himſelf 
made uſe of: Though, when he ſays, © Left I my 
ſelf ſhould be a caſt- away, the word eJoziwG, which 
he uſes, does not ſignify a reprobate, or one rejected 
of God, but one rejected and diſapproved of by men 
his concern was not leſt he ſhould fall from the di- 
vine favour, or come ſhort of happineſs, of both 


0 Ezek. xxxiii. 13. x Cor. ix. 27. 


which 
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is which he was fully perſwaded, Rom. viii. 38, 39. 
G 2 Tim. i. 12. which perſuaſion was not built upon his 
e © own reſolution and watchfulneſs, but upon the na- 
it | ture of God's love, and the power of Chriſt ; but 
a | Jeſt by any conduct of his, his miniſtry ſhould be 


fs | render'd uſeleſs among men. The inſtances of Da- 
re vid and Peter are no proofs of the final and total 
of || apoltacy of ſaints, ſince they were both recover'd 
i], from their falls by divine grace. Judas, indeed, fell 
ue from his election to an office, but not from election 


1d to grace and glory, in which he never had any in- 
uy ” tereſt; and allo from his miniſtry and apoſtleſhip, 


he which 1 is never denied to be an outward favour, tho? 
a8 no inward ſpecial grace, and ſo nothing to the pur- 
it. poſe. The chapters referr*d tO, 1 Cor. x. "Hob vi. and 
ly X. Rev. ii. and i111, Ezek. xvlii. 2 Pet. ii. I have 


largely conſider'd elſewhere , and have ſhewn that 
> they have nothing in them repugnant to the ſaints 
final perſeverance z where I have alſo conſider'd 
the ſeyeral cautions and exhortations given to the 
© faints reſpecting this matter; and have ſhewn the na- 
ture and uſe of them, to which I refer the reader. 

: Under this head is again introduced s the doc- 
trine of God's ſeeing no fin in his people. In order 
to ſet this doctrine in a proper light, we diſtinguiſh 
between God's eye of omniſcience and of juſtice z 
with the one he does, and with the other he does not 
behold the fins of his people, being juſtified by the 
righteouſneſs of his ſon : we alſo diitinguiſh between 
the correction or chaſtiſement of a father, and the 
; puniſhment of a judge; which diſtinction we think 
| might be allowed, and thought ſufficient to keep the 
door ſhut, and not to open it to all manner an de- 
| grees of immoral.i y, falſhood and lewdneſs, as this 
man ſuggeſts * ; tho we don't diſtinguiſh, as he fool- 


f The Cauſe of Cod and Truth, part J. £ Part II. p. 106. 
\ Ibid. p. 107. 


iſhly 


Thich 
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iſhly inſinuates', between being chaſtened and puniſpbd 
in hell fire: whoever talked of fatherly chaſtiſements 
in hell? The text in Numb, xxiii. 21. He hath noi 
beheld iniquity in Jacob, &c. he ſays, is ſpoken of 
the whole body of 1/rae}, all the poſterity of Jacob, 
who apoſtatized, rebelled, fell and were cut off thro? 
unbelief, and ſo no ways ferves our cauſe, I anſwer, 
that that whole body of people were a typical peo- 


ple, typical of all God's elect, or his ſpiritual Iſrael, | 


and what is ſpoken typically of them, is really true 


of the other; and as all that people were, on the 


day of atonement, typically cleanſed from all their 


ſins and tranſgreſſions, hence God, in reſpect to that, 
beheld no iniquity in them; fo the whole ſpiritual Þ* 
Tſrael of God, or all God's elect, being cleanſed from 
their ſins, and having them all really expiated by the |: 
blood and ſacrifice of Chriſt, God ſees no iniquity 
But if 
this won't do, this man has more to ſay, and that 
is, that learned men ſay, for he is no judge himſelf, F 


in them to take vengeance on them for it. 


that the Hebrew original will juſtify another readin 
namely, he doth not approve of outrage againſt it 
Poſterity of Jacob, nor vexation againſt Iſrael. 


reading does; and 1s confirmed by the Samaritan, 
Syriac and Arabic verſions, and by ſuch learned men 


as Vatablus, Pagnine, Arias Montanus, Junius, and 
Tremellius, Druſius, Fagius, Ainſworth, &c. and could 
this new tranſlation, tho? it is wholly borrowed from | 
Gataker, be juſtified, it would be ſo far from mi- 


litating againſt, that it would rather eſtabliſh the 
_ doctrine we contend for; for, if God diſapproves of 


i Thid. pag. 106. K Pag. 107, 108. 
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2 | Outrage 


» | 
I re- | 
ply, that as our verſion agrees with the context and 
deſign of the writer, ſo it entirely accords with the 
original Hebrew ', and much more ſo than this other | 
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outrage and vexation againit his people by others, 
he himſelf will give them none; or, in other words, 
he ſees no (in in them fo as to puniſh them himſelf: 
moreover, if this text was out of the queſtion, the doc- 
trine we plead for will ſtand its ground, we are not 
in ſuch poverty and diſtreſs; for beſides er. I. 20. 


which has been produced already, tho* this writer 


takes no notice of it, we have many others which 
contain the ſame truth; ſee P/al. xxxii. 1. and Ixxxv. 
2. and J. 2. and li. 7. 1 Jobn i. 7. Cant. iv. 7. Ezek. 
xvi. 14. Ja. xliii 25. and xliv. 22. Col. i. 21, 22. 
and 11. 10. Rev. 111, 18. and xiv. 5. 


VII. We are now come to the laſt thing in the 
debate, the ordinance of baptiſm. What is ſaid 
upon this point may be reduced to theſe two heads, 
the ſubjects and the mode. 

1. The ſubjects. The probability of the Fews 
baptizing the children of gentile proſelytes; of the 
apoſtles underſtanding and executing their commiſ- 
ſion, in conformity to their Fewi/ notions and cu- 
ſtoms; and of the early baptiſm of infants in the 
chriſtian church, this writer thinks is ground ſuffi- 
cient for the practice ®, that is, -of infant baptiſm. 
But is it probable that there was ſuch a practice a- 
mong the Jews, before the coming of Chriſt to bap- 
tize their proſelytes and their children? ſince there is 
not the leaſt hint of it, nor any alluſion to it in the 
writings of the old teſtament, in which diſpenſation 
this practice is ſaid to obtain; nor in the apocryphat 
writings of the Fews z nor in the writings of the new 
teſtament z nor in thoſe of Philo and Jaſephus, both 
Fews, and well verſed in the cuſtoms of their na- 
tion; nor even in the Miſua it ſelf, a collection of 
their traditions; the authors and compilers of that 


have not the leaſt ſyllable of this practice in it. This 


m I bid. pag. 110. 
F man, 
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man, therefore, has either miſtook his authors, or 
they have miſled him: the truth of the matter is, 
this rite is firſt mentioned, not in the Miſua, but the 
Gemara, a work later than the other, of ſome hun- 
dred years after Chriſt : and was this cuſtom proba- 
ble, Is the probability of it a ſufficient ground to eſta- 
bliſh ſuch a practice upon, as a new teſtament ordi- 
nance ? Is it probable that the apoſtles underſtood and 
executed their commiſſion, according to their Jewiſh 
notions and cuſtoms, tho? it does not appear, nor is it 
probable that they had any ſuch as this; and not rather 
according to the plain mind and meaning of their 
lord and maſter, who by his example and doctrine 
had taught them both how, or in what manner, and 
whom they ſhould baptize? What probability is there 
of the early baptiſm of infants in the chriſtian church ? 
and, if there was, is that a ſufficient foundation? 
Should there not be a plain proof for what claims 
the name of an ordinance, a poſitive inſtitution, a 
part of religious 'worſhip ? Does it appear that any 
one infant was baptized by John, by Chriſt, or his 
orders, or by his apoſtles, or in the #wo firſ# centu- 
ries? There was a talk about infant baptiſm in the 
third century, but it will be difficult to prove a ſin- 
gle fact, even in that; and if it could be proved, 
would this juſtify a practice that has neither precept 
nor precedent in the word of God ? But it ſeems it 
was agreeable to the Fewiſh cuſtoms, to admit 
proſelytes and their children by circumciſion, and as 
ſoon as capable, to inſtruct them in religion“; and 
that the Jeuiſh children were entred into their church 
by circumciſion, and ſo baptiſm is the only ſign 
of admiſſion into the chriſtian church : to which I an- 
ſwer, as to Fewifh cuſtoms, we have ſeen already 
what foundation there 1s for them, or probability of 
them; and as for the Zewif church, 'twas national, 


n Ibid. pag. 113. 
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and the children of the Jets, as ſoon as born, before 
they were circumciſed, belonged unto it, and there- 
fore were not entred by circumciſion. The inſtance 
produced by this man, clearly proves it; for the 
little children repreſented in Deut. xxix. 11, 12. as 
entring into God's covenant, . and belonging to the 
congregation of J/rael, were not as yet circumciſed, 
ſee 7% v. 5. and conſequently could not be entred 
this way. Nor is baptiſm any admiſſion, or a ſign 
of admiſſion of perſons, infants, or adult, into a 
viſible church of Chriſt; perſons may be baptized, 
and yet not admitted into, a church: What viſible 
church of Chriſt was the eunuch admitted into, when 
he was baptized, or his baptiſm a ſign of his admiſ- 
ſion into? | 

2, The mode of it. That there is any efficacy in 
baptiſm, to regenerate perſons, take away fin, or 
make men more holy, is what is never aſſerted by us; 
nor do we think that a quantity of water 1s of any 
conſequence on that account: we affirm it to be de- 
clarative and fignificative of the death, burial, and 
reſurrection of Chriſt ; for which reaſon we contend 
for the mode of immerſion, as being ſo, and only ſo. 
The waſhing a part, the principal part of the body, 
this author thinks * may ſtand for the whole, The 
inſtance with which he ſupports this, is in Exod. 
xxiv. 8. His ſenſe of that paſſage is, that not the 
people, but the pillars were ſprinkled z which, he 
imagines, muſt appear to every man in his ſenſes: 
though, according to his own account, it did not ſo 
appear to ſome, who thought the twelve young men 
were ſprinkled, inſtead of the people; and though 
rejected by the learned Rivet, and others; yea, tho? 
Moſes, and the author of the epiſtle to the Hebrews, 


fay not a word of ſprinkling the pillars, but affirm 


that the people were ſprinkled. And if this man was 


© Ibid. p. 119, 111. 
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in his ſenſes, he would have ſeen which of theſe ſenſes 
would have ſerved his purpoſe beſt; for if not the 
people, but the pillars were ſprinkled, in their ſtead, 
then not a part, a principal part, nor any part of 
them, were ſprinkled; and fo no inſtance of ſprinkling 
or waſhing a part of the body for the whole. He is 
now brought to allow that ſprinkling, or waſhing the 
face, does not ſignify the death,, burial, and reſur- 
rection of Chriſt; though dipping the face or head 
in water, may do it. But why not go further, and 
rather ſay, dipping the whole body in water does it ? 
ſince we are ſaid to be buried with Chriſt in baptiſm, 
Rom. vi. 1. Col. ii. 12. which men of ſenſe and 
learning allow to refer to the ancient mode of bap- 
tizing by immerſion, Baptiſm is never called cir- 
cumciſion ; nor are perſons in baptiſm ſaid to be cru- 
cified with Chriſt, but to be baptized into his death, 
and to be buried with him; and which can be repre- 
ſented by no other mode than that of immerſion, or 
covering the whole body in water, But, after all, 
this way muſt ſtill be inſinuated to be unſafe, and in- 
decent; and the old rant and calumny continued, 
againſt the cleareſt evidence, and fulleſt convictions 
to the contrary. 

Thus have I conſidered and replied to the material 
things objected to the doctrines before in debate. 
One might have expected, that, in this Second Part, 
the author would have proceeded on ſome new ſub- 
Jets. This, to be ſure, cannot be the Second Part 
he formerly intended. Perhaps his long harangue on 
the freedom of ſpeech, and liberty of writing, is to 
pave the way for what he has farther to communicate. 
I am very deſirous he ſhould ſpeak out freely, and 
write all he has to ſay. What it is he has farther in 
deſign, does not yet appear: We muſt wait patiently, 


and in the mean time bid him adieu, until he obliges 
us with his Third Part. 


POS T- 


ting; of which 7bree inſtances are given. 
is, that I render antiqua ſerpentis plaga, the old 
Plague of the ſerpent. 
| miſtranſlation is of the word p/2ga, which ſignifies 
a2 wound, But ſince our Eng/i/h word plague is ma- 
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| POSTSCRIPT 


NE Mr. Henry Heytecod has thought fit 
to publiſh a tranſlation of Dr. }/þitby's 
treatiſe concerning original ſin, I ſhall 
not pretend to enter into this man's rea- 

ſons for engaging in ſuch a work. The 

learned Doctor was of opinion, that what he has 


wrote in that treatiſe, was almoſt above the capacity 


of the common people; that men of learning were 
the only proper judges of it, and therefore he pub 
liſhed it in a language they only underſtood. With 
ſuch words he begins his treatiſe, and which this 


\ tranſlator has wiſely ſuppreſſed: And it ſeems this 
man himſelf, after he had taken the pains to tranſ- 
late this work, did not like it when he had done; 
but writes a large introduction to it, one conſiderable 
part of which is taken up in confuting the Doctor 
in a certain point. 
- pleaſes, Nor ſhould I have concerned my ſelf about 
this matter, were it not for ſome charges brought 
| againſt me by this tranſlator : And they are very 
- conſiderable indeed; no leſs than great ignorance, 
impertinence, weakneſs, partiality, and unfairneſs, 
with reſpect to ſome paſſages of the ancients, in the 
Fourth Part of my Cauſe of God and Truth, To 
the proof of which I ſhall now attend. And, 


But every man muſt do as he 


1. I am charged e with great ignorance in tranſla- 


The firſt 
[ take it, that the ſuppoſed 


nifeſtly derived from it; and ſince Jrenaeus, in the 
paſſage referred to, is very plainly ſpeaking of that 
peſtilential diſorder, with which the old ſerpent by 


P Introduction, P. 32. : 
his 
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his venomous breath has infected all human nature; 


0 
I thought I might, without an impropriety, or do- ( 
ing injury to IJrenaeus's ſenſe, fo tranſlate it: And c 
this man himſelf has rendred * plaga ſerpentis, the q 
diſeaſe of the ſerpent. Pray, where is the great dif- c 


ference? and eſpecially, ſince our Engliſh word 
plague is not always uſed of one particular diſeaſe, t 
but is applicable to more, or other diſaſters: Sce a 
Lev. xiii. 40. Deut. xxviii. 61. 1 Kings vill. 37. | & 
Mark v. 29. Rev. ix. 20. The ſecond is a paſſage | « 


out of Tertullian, in which he ſays, every ſoul is rec. © 
koned jo long in Adam, donec in Chriſto recenſeatur; Jt 
which I tranſlate, until it is re-reckoned, or renewed re 
in Chriſt; this man renders it, until it be enrolled F « 
anew-in Chriſt: And ſuppoſing a third perſon ſhould | t 
render it, until it be regiſter'd in Chriſt; one word | . 
may be more apt than another, but I ſee no igno- tc 
rance in tranſlating it either way. But, perhaps, this þ tt 
is not what is deſigned. It follows, So long unclean, Þ G 
as long as recounted; it ſhould have been, as long as Þ w 
not recounted: A little candour would have ſupplied fi 
the negative, and have attributed this to an inadver- I nc 
tency 1a writing, or an eſcape of the preſs, and not ar 
to ignorance in tranſlating. I might as well, and with | ft 
more appearance of truth, charge this man with | V 
ignorance in tranſlating, inobedientia, * obedience: tic 


Though I ſhould, willingly, impute it to one or othe: Þ I 
of the things mentioned. Could I condeſcend to fuch Þ ry 
a low and uſcleſs employment of time, as to compare 
his trarſlation with the original, I doubt not but I F 
ſhould meet with more miſtakes of this nature, or . 
greater ones, Tertullian's meaning is, that a man is 74, 
reckoned ſo long in Adam, until he is born again, wi 
renewed by the ſpirit of Chriſt, gives up himſelf to Þ m 
him, and makes a profeſſion of him; when he is id, 
reckoned, both by himſelf and others, to belong unto Þ by 
him. The 7h:rd inſtance is, that in another quotation 
of Tertullian J render damnatio, damnation , which, Þ sh 
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4 Treatiſe, Chap. viii. p. 268. * Ibid, p. 269. 
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whether it means only condemnation to a bodily death, 
or the ſentence of condemnation which paſſed on Adam, 
and all men in him, ſoul and body, /u6 zu7ice lis et; 

and may be a point of controverſy, but no inſtance 
of ignorance in tranſlating, 

2. The next charge is great impertinence“, in ci— 
ting ſome paſſages not to the purpoſe. "Two paſſages 
are produced by me, out of Clemens Romanus; in 
both which that ancient writer ſays, that men are 
called, or ſanctiſied, by the will of God. One of them, 
our tranſlator ſays, relates only to the controverſy about 
juſtification, But where are his eyes? Could not he 
read theſe words in it, And wwe alſo being called by his 
will in Chriſt Feſus? the ſame with the other, where 
the church at Corinth is ſtiled the called and ſantified 
by the will of God. But this, it ſeems, is nothing 
to the point; ſince none of the Nemonſtrants affirm 
that any perſon can be ſanctified, but by the will of 
God. Yes; but not without the co-operation of man's 
will, by which grace becomes effectual. They af- 


firm, that the difference of calling-grace in men lies 


Woof eg _ <<< ; 
e us N EEE... © 8 : 44d | 


not ſo much in the will of God, as in the will of man; 
and that it is no abſurdity to ſay, that a ſaint is di- 
ſtinguiſhed from an unregenerate man by his own will: 
Whereas Clemens, in theſe paſſages, attributes voca- 
tion and ſanctification entirely to the will of God. 
I have a citation from Barnabas, to prove the cor- 
ruption and weakneſs of the heart of man, before 
the grace of God is implanted in it; which is this: 
Before we believed in God, the habitation of our heart 

was corrupt and weak—for it was an houſe full of 
:aolatry, and idolatry was the houſe of devils, One 
would have thought this was full to the purpoſe: this 
man fays no; ſince, adds he, it plainly ſpeaks of 


! 1dolaters, and what they were, not by nature or birth, 
but by practice and cuſtom: Whereas Barnabas is 


' peaking not of external practices of idolatry, in wor- 
ſhipping images of filver and gold, but of internal 


* Introdut. p 33. 


luſts, 


dee 


luſts, thoſe idols and devils unregenerate mens hearts 
are full of; %% To ,? oo8 wv evavrio T viw, Where | * 
fore they do thoſe things which are contrary to God. ) 
What I quote from Ignatius, he ſays, are of the ſame | * 
kind, and to the ſame purpoſe with the firſt quotation | 
from Clemens: Whereas, beſides what agrees with | 
him, I cite paſſages expreſſing that carnal men cannc: | - 
d things that are ſpiritual; and that a man is made 
a chriſtian, not by the dint of moral ſuaſion, but by | * 
the greatneſs of divine power. But what this man | 
thinks is of all the moſt impertinent is a paſſage of 
Tuſtin Martyr, cited by me, with others, to ſhew that | 
man, by the natural ſharpneſs of his wit, cannot attain | 
to the knowledge of divine things, His words are 
theſe ; Neither by nature, nor by human underſtanding, | + 
7s it palſible for men to acquire the knowledge of things | © 
ſo great and divine: In which words, the thing to be 
proved is afferted in expreſs terms. But, fays Mr. | 
Tran//ator, this paſſage proves, that, in Fuſtin's opi- 
nion, the doctrines of the ſcripture could not have been 
diſcovered by the light of nature only, without the | 
inſpiration of the holy penmen ; ſince it follows, ut. 
by a free gift deſcending from heaven upon holy men, 
who had no need of the contentious and vain-glorious |þ * 
way of ſpeaking, but to exhibit themſelves pure to the | 
energy of the divine Spirit, This 1s very true : But 
I think Jaſtin means more than this; namely, That 
man, without the Spirit and grace of God, cannot 
truly underſtand the doctrines of the ſcriptures, tho 
they are externally revealed. This, I am ſure, is his 
ſenſe in other paſſages I afterwards * produce, and in 
others cited by me elſewhere *; and which alſo is the 
ſenſe of the citations from Ladlantius. Though the! 
Remonſtrants and Dr. Whitby allow of the neceſſity of 
the aids of the Spirit and grace of God to converſion 
and good works, they mean no more than what Pela- 
gius calls the grace of nature, or moral ſuaſion, or 
objective evidence, in repreſenting truth to the under- 


* The Cauſe of God and Truth, Part IV. p. 220. * Ib.p.311,312- 
ſtanding 
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ſtanding, and bringing it to remembrance, Bcſides 
this, they allow of no tupern atural grace infuſed, 
or ſupernatural aid requiſitæ to converſion and goo 1 
Socks * whereas both the Greek and Latin Fathers, 
as Vaſſius oblerves *, aſſert the neceſit ty of ſuperna- 
tural grace to theſe things, for which 1 have cited 
them; and which grace is ſpecial, ung e pe 
3 Another thing ſtand charge with, 1s great 
Weakneſs, 1 ſuppoſing that every lhe 3e of the an- 
cients, which proves that men by the fall became 
mortal, loit the image of God, are expoted to greater 
temptations to ſin, and more prone to it, make for 
the Calviniſtical opinion of original fin, I anſwer : 
All this agrees with the Cale ee opinion of it; 
and ſurely it can be no piece of weakneſs, when giv- 
ing an account of the ſenſe of the ancients concerning 
original fin, to give the whole account of it; of that 
part in which they and we agree with the Remor- 
ſtrants, as well as of that in which we differ. Do 
the paſlages cited by me, under this articte, only 
prove that men by the fall are liable to a temporal 
death? Have I nor produced paſſages ”, ſhewing 
that by the fall men are under a ſpiritual darkneſs and 
death; or that they are dead in fin, through the ſnare 
of the ſerpent, and cannot do that which is good ? 
Did the image of God in man conſiſt only in the im- 
mortality of his body? Did it not chiefly lie in the 
rational faculties of his foul, in his knowledge, and 
holineſs? And was not this the ſenſe of the ancients, 
when they ſpeak of the loſs of this image? Do they 
not ſay *, that through the diſobedience of Adam the 
whole image of man was deſtroyed, and that he loſt 
true reaſon ; ſo that that which is good has no place 
in him? Do not the citations * made by me ſhew, 
not only that men are expoſed to ſin, and are prone 
to it; but that they are born ſinners, born under ori- 
_* Whitby on the Five Points, p. 217, 226, 231. Hiſt. Pelag. 
p. 267, 268, 272. Introduct. p. 35 be Cauje of God and 
Truth, Part IV. p. 254, 267, 269, 271, 284, 290. Ib. p. 224, 


253, 268, 2744 277. [b. p. 219, 235, 253» 254, 263, 264, 
268, 283, 284. 
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ginal fin, born with impurity; yea, infected with fin 
before they were born? Nay, that they fell, and were 
condemned through the diſobedience of Adam; inſo- 
much, that, without Chriſt, they cannot be ſaved ? 
and that men are held by the devil in hell for the fin 
of Adam; the fault of which is transferred to thern. 
4. A further charge againſt me is great parttality, 
in reciting all the paſſages of Yoſſrus which relate to 
original fin, without taking notice of Dr. HMhithh's re- 
plies to them. But have I recited a the paſſages of | 
Laſſius relating to this point? Have recited thoſe of 
Pſeudo Ignatius, Pſeudo Dionyſius, Pſeuao Fuſtin, Me- 
tbodius, Macarius of Jeruſalem, Reticius and Olym- 
pius, produced by Vaſſius? I have not recited one of 
them. Of the writings I have made ule of with Veſſius, 
bave I cited all the teſtimonies he has? Or has he cited 
all that I have? Have I recited all the paſſages in Ire- 
naeus, Cyprian, Hilary of Poiftiers, Baſil, Nazianzen, 
Hilary the deacon, Ambroſe, Chryſoſtome, and Jerom? 
I have not. Has Vaſſius all the paſſages I have quoted 
from Juſtin, Irenacus, Origen, Arnobius, Macarius the 
E, yptian, Athanaſas, Cyril of Jeruſalem, Nazianzen, | 
Hilary of Poittiers, Hilary the deacon, and Ambroſe | 
He has not. Are not ſome ancient writers produced by | 
me, as Gregory of Neoceſaria, Gregory of Nyſſa, and 
Marꝶ the Eremite, who are not mentioned by Vo/- 
fis at all? On the other hand, has Dr. Whitby re- 
plied to all the citations of Veſſius? Has he ſaid ane 
word by way of reply to the teſtimonies of Arnobius, 
i Reticius, Olympius, Hilary of Poiftiers, Ambroſe 
l and Ferom? Not one ſyllable. And of the writers 
1 he has thought fit to take notice, has he replied to 
all the teſtimonies taken from them? He has not. 
He has alto paſſed over in ſilence the many paſſages 
of the ancients Yoſſius refers to, ſhewing what uſc 
they made of Gen. vi. 5. and viii. 21. and xvii. 14. 
Job xiv. 4. Pſal. li. 5. John iii. 5, 6. Rom. v. 12, 
14, 18, 19, and vu, 20, 23. 1 Cor. xv. 21. Epb. Ii. 3. 
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» The Cauſe of God, &c. p. 233, 253, 259, 273, 282, 283, 284 
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in favour of original ſin. Upon the whole, it is eaſy 
to ſee what truth there is in the obſervation this man 
makes; that my book, ſo ſar as this point of original fin 
is concerned, was anſwered betore I publiſhed it. Should 
it be aſked, why I take no notice ot the replies that are 
made by Dr. I hit, to a few of the citations z my an- 
ſwer is, becauſe they are weak, trifling, and evaſive, and 
the teſtimonies continue firm, notwithſtanding the op- 
poſition made unto them; which generally proceeds by 
ſetting other paſſages againſt them; and which are 
ſometimes taken not out of their own writings, but ſuch 
as go by their names; thus, for inſtance, the teſtimony 
of Optatus © is oppoſed by another taken out of the 7th 
book againſt the Donatifts, which is none of his, on- 
ly aſcribed to him: moreover, it ſhould be obſerved, 
that it is not to be wondred at, that thefe antient 
writers ſhould ſometimes ſay things which ſeem to 
militate againſt this doctrine, fince they wrote with- 
out guard, no controverſy having been moved about 
it: but if this was a device of Auſtin's, as it is ſaid 
to be, *tis ſtrange that ſo many of theſe writers 
ſhould. hit upon it, and ſo ſtrongly expreſs it. One 
teſtimony in favour of it, before the controverſy was 
moved, is of more weight than ten againſt it, 

5. Lafily, I am charged fwith great unfairneſs, in 
ſuppreſſing thole paſſages of the ancients which make 
plainly and evidently for man's free will, I am not 
conſcious to my felt of this matter: I have cited or 
referr*d to thoſe very paſſages from Tuſtin, Athena- 
goras,, Tatian and Irenaeus, quoted by this Tranfla- 
tor; and even all that Dr. }/h:tby has produced, 
and a great many mores; and have either given my 
ſenſe of them, or have freely owned that they are 
not eaſily reconcileable to other expreſſions of theirs ; 
nor did I, nor would I undertake to reconcile them 


one to another: my view, in my fourth volume, was 


not that truth ſhould ſtand upon the teſtimony of men, 


© Treatiſe, c. vi. p. 179. Introduct. p. 36. 8 The Cauſe of 
God, &c. Part IV. p. 221, 222, 226, 227, 230, 243, 258, 259, 

262, 266, 267, 270, 272, 276, 280, 281, 288, 294, 303, 304. 
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which, if theſe writers had been entirely againſt, would 
have been not a whit the leſs truth; but to ſhew that 
the Arminians have no great reaſon to boaſt of anti- 
quity on their fide; and by this feeble oppoſition made 
againſt me, it appears that that point is gained. 
Theſe charges are cloſed with ihe moſt wilful ftu- 
died he that could be deviſed. The fin of lying 
ſcems to be a reigning, governing iniquity in this 
man: he has belied me before in the cate of Yoſhinss 
citations z yea, he has belied his own dear 495or : for 
he ſays v, that the doctor, in his diſcourſe on the five 
points, is content to touch lightly on the ſubject of 
origina] ſin, and refer his reader for further ſatisfac- 
tion to the preſent treatiſe ; whereas, the preſent trea- 
tle was not then publiſhed ; nor does the doctor 
ever refer to it as in manuſcript, throughout the 
whole of that performance, only in his preface he tells 
his reader, that he had compoſed ſuch a treatiſe twen- 
ty years betore, but had not thought it adviſeable to 
publiſh it. The Hing paſſage I now refer to, is in 
theſe words', „ Fheſe I could have been contented to 
have paſs'd over in filence, had I not, ſays he, been 
ſenſible, that of late he is ſo elated with his own per- 
formances, particularly his libel againſt Mr. Chan- 
aler, as to go from houſe to houſe to crumpet forth 
his own praiſes. Here I muſt call upon my friends 
and all that know me, to bear witnefs for me, and 
againſt this man; yea, I challenge even the greateſt ad- 
verſaries I have, to point out any inſtance of this na- 
ture, tho? in the moſt diſtant manner. If any who are 
ſtrangers to me, ſhould, from an imperfect mangled 
citation he has made, out f a late tract of mine, in 
order to give countenance to his he, conceive that [ 
have behaved with pride and vanity, and not with 


that modeſty and humilicy which become a miniſter of 
the goſpel ; it ſhould be known, that what I have there 


written was in ſelf-vindication, when my character was 
rudely attack'd, and is what was forced from me, thro* 
the haughty inſolence ow an, NN creature. 

24. 
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